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Mark 3:6 – 6:6a Jesus and his new family 

Overview 
3:7 - 6:6a Jesus and his new family 
 3:7-12 has a lengthy general statement on Jesus’ Galilean ministry 

3:13-19 – Institution of the 12 
3:20-30 – Ministry meets opposition from his family and Israel (religious family) 
3:31-35 – new principles for belonging to his family 
4:1-34 – teaches through parables and stunning series of miracles 4:35-5:43. 
6:3-Returning to hometown where his own people reject him 
6:6a Jesus amazed at their lack of faith 

A Multitude at the Seaside 

ch 3:7 Jesus departed with his disciples to the sea, and a great multitude from Galilee followed 

him; 8 hearing all that he was doing, they came to him in great numbers from Judea, Jerusalem, 

Idumea, beyond the Jordan, and the region around Tyre and Sidon. 9 He told his disciples to have a 

boat ready for him because of the crowd, so that they would not crush him; 10 for he had cured many, 

so that all who had diseases pressed upon him to touch him. 11 Whenever the unclean spirits saw him, 

they fell down before him and shouted, “You are the Son of God!” 12 But he sternly ordered them not 

to make him known. 

 

We read here a summary of the ministry of Jesus. People from every quarter receive him 

enthusiastically. He heals many and drives out evil spirits who know who he is and they are 

commanded to silence. (3:7-12). This summary leads directly into the account of Jesus’ institution of 

the 12 (vv. 13-19). This meets with opposition from his family and religious leaders (vv. 20-30) and 

Jesus establishes new principles for belonging to his family (vv.31-35).   

Jesus Appoints the Twelve 

13 He went up the mountain and called to him those whom he wanted, and they came to him. 14 And 

he appointed twelve, [whom he also named apostles], to be with him, and to be sent out to proclaim the 

message, 15 and to have authority to cast out demons. 16 So he appointed the twelve: Simon (to whom 

he gave the name Peter); 17 James, son of Zebedee and John the brother of James (to whom he gave 

the name Boanerges, that is, Sons of Thunder); 18 and Andrew, and Philip, and Bartholomew, and 

Matthew, and Thomas, and James son of Alphaeus, and Thaddaeus, and Simon the Cananaean, 19 and 

Judas Iscariot, who betrayed him. 

 

Jesus calls disciples and appoints twelve to be with him (in close companionship) and to be sent out to preach 
and expel demons. In the Markan view, applied here to the twelve, but important for all disciples, the 
relationship of ‘being with Jesus’ is crucial for all they are called to do. (Similar to John 15, the vine and the 
branches: “Whoever remains in me, with me in him, bears fruit in plenty; for cut off from me you can do 
nothing”. John 15: 5-6) 
They are named. In the synoptic gospels (Mark, Matthew 10:1-4, Luke 6:12-16) the list of the 12 always begins 
with Simon Peter and ends with Judas Iscariot, but there is some variation in the order of names.  
The choice of 12 recalls the twelve sons of Jacob, the ancestral figures of the twelve tribes making up the Israel 
of old. We have a lack of information about the majority of the twelve and their relative lack of importance in 
the New Testament suggests that as an institution in early Christianity it may have died out in a relatively short 
time. The Gospel of John, written around 100 CE contains no list of the 12. 
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The significance of the Twelve in Mark and their relation to the “disciples” in Mark is unclear. Often they are 
indistinguishable from the “disciples” (a term used 46 times).  
 
Mark uses the term ‘apostles’ (which means ‘sent’) with reference to the Twelve  once (Mk 8:30). V.14 above 
has apostles in brackets to indicate that they may not be in the original text of Mark but subsequently 
added.  

 

Mark 3:20-35 is the first occurrence of what is called the Marcan sandwich. Commentary after v.35 

You might expect support both from Jesus’ blood family and his religious family…but not so 

Then he went home; 20 and the crowd came together again, so that they could not even eat. 21 When 

his family heard it, they went out to restrain him, for people were saying, “He has gone out of his 

mind.” 22 And the scribes who came down from Jerusalem said, “He has Beelzebul, and by the ruler of 

the demons he casts out demons.” 23 And he called them to him, and spoke to them in parables, 

“How can Satan cast out Satan? 24 If a kingdom is divided against itself, that kingdom cannot 

stand. 25 And if a house is divided against itself, that house will not be able to stand. 26 And if Satan 

has risen up against himself and is divided, he cannot stand, but his end has come. 27 But no one can 

enter a strong man’s house and plunder his property without first tying up the strong man; then 

indeed the house can be plundered. 

28 “Truly I tell you, people will be forgiven for their sins and whatever blasphemies they utter; 29 but 

whoever blasphemes against the Holy Spirit can never have forgiveness, but is guilty of an eternal 

sin”— 30 for they had said, “He has an unclean spirit.” 
31 Then his mother and his brothers came; and standing outside, they sent to him and called him. 32 A 

crowd was sitting around him; and they said to him, “Your mother and your brothers and sisters are 

outside, asking for you.” 33 And he replied, “Who are my mother and my brothers?” 34 And looking at 

those who sat around him, he said, “Here are my mother and my brothers! 35 Whoever does the will 

of God is my brother and sister and mother.” 

 

Markan sandwich 
In the Markan “sandwiches” or intercalations a narrative is begun, interrupted, and then resumed. The 
expression “sandwich” is appropriate, as very frequently in these simple but effective literary structures, the 
passage “in the middle” has a determining influence on the meaning of the passage as a whole. It is what is in 
the middle of a sandwich which determines whether it is a ham and cheese sandwich.  
 
One example given here from Mark 3:20-35 where there are three distinct blocks of material. The “sandwich” 
begins (vv.20-21) and closes (vv.31-35) with Jesus’ normal (blood) family, and in the centre (vv. 22-30) you 
have the encounter with Jesus and some scribes, official representatives of Jesus’ cultural and religious 
heritage. 
 
vv. 20-21 Jesus blood family are unable to understand the urgency that drives him in his task of proclaiming 
the kingdom. They are convinced he has gone mad, is out of his mind. The whole effect presents a very 
negative effect of Jesus’ immediate family – and there is a separate paper on this topic:  The family of Jesus. 
While Jesus’ family regard him as insane, the scribes who came to Galilee from Jerusalem go one step further 
in claiming that Beelzebul, the prince of devils has taken hold of him. They refuse to accept Jesus’ connection to 
the kingdom of God and his authority must have come from somewhere – Beelzebul. It is a very serious 
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accusation, made by the Jerusalem religious authorities, involving practising sorcery which was a capital 
offence. 
Jesus rebuts the accusation: 1] Common sense - If a kingdom is divided against itself it will fall and 2] V.27 if a 
strong man’s house is plundered and overcome, it must be by one who is stronger. Jesus is the ‘stronger’ one 
overcoming the power of evil. 
 
vv.28-30 ( 28 “Truly I tell you, people will be forgiven for their sins and whatever blasphemies they utter; 29 but 
whoever blasphemes against the Holy Spirit can never have forgiveness, but is guilty of an eternal sin”— 30 for 
they had said, “He has an unclean spirit.”) is stunning and has caused lots of discussion! The thought of an 
unforgiveable sin has been a torment for the delicate Christian conscience. Despite God’s gracious willingness 
to forgive human beings every possible sin and blasphemy, there is one sin that cannot be forgiven: blasphemy 
against the Holy Spirit. To suggest that Jesus authority over demons comes from the power of all evil spirits is 
to deny the presence of the Holy Spirit of God. This is the eternal sin. It is unforgiveable to claim that the Holy 
Spirit of God is an unclean spirit because by making such a claim they place themselves outside the domain of 
our all-forgiving God. Their attitude of mind, so fixed and obstinate forms a permanent obstacle between them 
and God. 
 
At this point Jesus’ natural family – “his mother and his brothers” – reappear and try to make contact with 
him. They come very much as outsiders. Jesus is in the house, seated with a crowd around him and the family 
have to send in a message to him through the crowd. Jesus makes no direct response but instead looks at the 
group gathered around him and identifies them as “my mother and my brothers” v.34. The people upon whom 
Jesus fixes his gaze, those around him, listening to his words, are to be his new family, replacing his natural 
family. But there is more to be achieved before this family will be in place. It is not simply enough to listen to 
the words of Jesus. All members of the new family must do the will of God. “35 Whoever does the will of God is 
my brother and sister and mother.” Doing God’s will is the criterion for belonging to his family. Jesus is now 
surrounded by his new family: the twelve and those who are with him.  The Markan community which first 
read/ heard this story, and all subsequent readers, are challenged to become members of the family of Jesus 
by doing the will of God. 
 
* The negative picture Jesus’ natural blood family receive here is troubling, especially for Catholics for whom 
Mary has a very special place, and family life in general is highly valued. While this passage will I think always 
give us problems there is a separate paper on this topic: The family of Jesus which may help! 
 
Jesus tells parables to the crowds and new family that are explained to the disciples when they are alone with 
him. 

Chapter 4 – parables: 

Jesus is now surrounded by this new family, the Twelve and those who are with him (See 4:10) and we have 

Jesus teaching speaking in parables to all and then when alone with the Twelve and with the others who 

formed his company he tells them that they have been chosen and are privileged insiders (vv. 10-13) and 

proceeds to explain the parables to them (vv. 14-20).  These privileged insiders struggle to understand Jesus’ 

teaching (vv. 13-14). The primary focus of Jesus’ attention throughout his teaching is his new family.  This 

section closes vv. 33-34. , those who are inside and to whom have been given the mystery of the reigning 

presence of God 

 The Word Parable: from Greek meaning ‘set side by side’ = compare to items….kingdom of heaven is 
like...sower, sown seed, seed growing by itself, mustard seed…  
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The Hebrew word mashal (used for figurative language) was also used for enigmatic speech. It often pointed 
to a statement whose meaning was not immediately apparent. A mashal could be like a riddle that leaves 
you wondering and thinking about it afterwards. It is intended to tease the mind into some insight rather 
than to give a simple idea by means of illustration.  
 
Parables leave us in active doubt about their precise application (and are meant to) so that we can think over 
them, discuss them, take out different meanings as we apply them. That is why our sharing is important as we 
see parable from different angles and will take different messages away. We could read an article on God in a 
book and it might not engage us in the way that the prodigal son or the labourers in the vineyard would. It is 
an appropriate means for inviting us into discussion. Parables are often open ended (did the Prodigal Son’s 
brother ever come into the party? Who is the Sower in the sowing of the Seed – God/ Jesus/ me, you, early 
Church evangelisers?) 
 
The parables are drawn from everyday life experience - sower sowing/ vineyard/ baking bread/ sheep/ fishing. 
They catch our attention by their vividness, strangeness as they point to a different level (not about lost coin/ 
or sheep, but about God the father, relationship, us). 
 
This kind of speaking (in parables) is very Jewish and is what Jesus would have grown up with and used.  Jesus 
parables are about the Kingdom/ reign of God and very often start “the kingdom of heaven is like.....” 
 
Parables are very close to what Jesus himself said.  Remember gospels are written 50-70 years after Jesus 
death and resurrection and we have [1] how Jesus’ stories were told and remembered in the Christian 
community over 50 years. They would have been selected and interpreted for events that were happening in 
the early Church. Then [2] Matthew/Mark/ Luke/ John selected from these stories and put their own ‘take’ to 
it. 

The Parable of the Sower 

Chapter 4 Again he began to teach beside the sea. Such a very large crowd gathered around him that 

he got into a boat on the sea and sat there, while the whole crowd was beside the sea on the 

land. 2 He began to teach them many things in parables, and in his teaching he said to them: 3 “Listen! 

A sower went out to sow. 4 And as he sowed, some seed fell on the path, and the birds came and ate 

it up. 5 Other seed fell on rocky ground, where it did not have much soil, and it sprang up quickly, 

since it had no depth of soil. 6 And when the sun rose, it was scorched; and since it had no root, it 

withered away. 7 Other seed fell among thorns, and the thorns grew up and choked it, and it yielded 

no grain. 8 Other seed fell into good soil and brought forth grain, growing up and increasing and 

yielding thirty and sixty and a hundredfold.” 9 And he said, “Let anyone with ears to hear listen!” 
 

10 When he was alone, those who were around him along with the twelve asked him about the 

parables. 11 And he said to them, “To you has been given the secret of the kingdom of God, but for 

those outside, everything comes in parables; 12 in order that 

‘they may indeed look, but not perceive, 

and may indeed listen, but not understand; 

so that they may not turn again and be forgiven.’” 
13 And he said to them, “Do you not understand this parable? Then how will you understand all the 

parables? 14 The sower sows the word. 15 These are the ones on the path where the word is sown: 

when they hear, Satan immediately comes and takes away the word that is sown in them. 16 And these 

are the ones sown on rocky ground: when they hear the word, they immediately receive it with 
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joy. 17 But they have no root, and endure only for a while; then, when trouble or persecution arises on 

account of the word, immediately they fall away. 18 And others are those sown among the thorns: 

these are the ones who hear the word, 19 but the cares of the world, and the lure of wealth, and the 

desire for other things come in and choke the word, and it yields nothing. 20 And these are the ones 

sown on the good soil: they hear the word and accept it and bear fruit, thirty and sixty and a 

hundredfold.” 

  

A Lamp under a Bushel Basket 
21 He said to them, “Is a lamp brought in to be put under the bushel basket, or under the bed, and not 

on the lampstand? 22 For there is nothing hidden, except to be disclosed; nor is anything secret, 

except to come to light. 23 Let anyone with ears to hear listen!” 24 And he said to them, “Pay attention 

to what you hear; the measure you give will be the measure you get, and still more will be given 

you. 25 For to those who have, more will be given; and from those who have nothing, even what they 

have will be taken away.” 

 

The Parable of the Growing Seed 
26 He also said, “The kingdom of God is as if someone would scatter seed on the ground, 27 and would 

sleep and rise night and day, and the seed would sprout and grow, he does not know how. 28 The 

earth produces of itself, first the stalk, then the head, then the full grain in the head. 29 But when the 

grain is ripe, at once he goes in with his sickle, because the harvest has come.” 

 

The Parable of the Mustard Seed 
30 He also said, “With what can we compare the kingdom of God, or what parable will we use for 

it? 31 It is like a mustard seed, which, when sown upon the ground, is the smallest of all the seeds on 

earth; 32 yet when it is sown it grows up and becomes the greatest of all shrubs, and puts forth large 

branches, so that the birds of the air can make nests in its shade.” 
 

33 With many such parables he spoke the word to them, as they were able to hear it; 34 he did not 

speak to them except in parables, but he explained everything in private to his disciples. 

 

The parables in 4:1-34 impart some basic teachings about the kingdom of God:  
A. It is God’s kingdom to bring about. We do not produce it. God is the source of all productivity (vv. 
26-27),  
 
B. The secret of the kingdom is given to those who respond to Jesus teaching (vv.9,11, 23),   
C. it is present already like seed (v.26) or a grain of mustard seed (v.31) but what will happen in the 
future, presumably when the Kingdom “comes in power”, will by comparison be overwhelming. There 
is a huge contrast between its small beginnings in the present and its future fullness (vv.8,32) This 
aspect of the parable can help in times of discouragement – early church or now… the future promises 
an abundant yield even if the reverse seems to be the case now. Mark’s Church was facing persecution 
when this gospel was first written, and our Church today as many problems from within and without.  
 
D something decisive is happening in Jesus’ ministry – it is going somewhere 
E  Jesus’ proclamation of God’s kingdom deserves an enthusiastic and fruitful response,  
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F there are obstacles to the kingdom: Satan (v.15), tribulation, persecution (v.17), cares of world, 
riches.(v.19). (See also 9:43-48, and 10: 23-25 on what can block/ hinder us from entering into the life 
of the Kingdom.) 
 
G In Mark ch 4 Jesus is the powerful one  whose power will ultimately be made manifest even if it is 
now as hidden as the process of the growth of the seeds. These parables function as hope for the 
community. Just as the seed has its own power and dynamism that is finally revealed at the harvest, 
so too does the mystery of the reign of God. 
 
Practical points from the parable:  
1] Do not be surprised nor indeed discouraged if not all hearers fail to receive the message; the 
outcome is in the hand of God.  
2] The reader (if listening!) should be lead to ask: what kind of soil am I? 
3] While we must work always for the kingdom of God, and while it is true that programmes and plans 
are necessary, we are always in danger of taking our efforts and ourselves too seriously as if WE bring 
in the kingdom of God…it is God’s kingdom. 

 

 

Next follows Mark’s reporting of four miracles in rapid succession. Mark has gathered a series of 
miracles from his tradition and placed them side by side to show, in the first place, the power of Jesus’ 
presence, and second, the difficulty that the disciples experience in accepting and understanding the 
full significance of this presence.  
 
In the first miracle two miracles Jesus works of wonder deal with nature (4:35-41) and with the 
demoniac in Gerasene, a pagan land (5:21-43). In the first miracle (vv. 35-41) Jesus calms the stormy 
sea, while the disciples tremble with fear, and ask: “Who then is this, that even the wind and the sea 
obey him?” (v. 41). In the country of the Gerasenes, on the other side of the lake, he drives out a 
legion of unclean spirits. Although the cured man asks to be with Jesus, Jesus has other plans for him 
and he is sent off to his village to proclaim what the Lord has done for him. He is the first person in 
Mark’s Gospel to preach Jesus in gentile land.  
In the following two miracles, (5:21-43) Jesus overcomes human ailment in the combined account of 
the woman with the flow of blood and the raising of Jairus’ daughter. Several themes affirming the 
authority of Jesus are touched on in these two miracles. First, the power of Jesus to overcome sickness 
and death. Second, the faith of Jairus and the woman with flow of blood restore health, life and peace 
to the afflicted.  
Finally, these two miracles have women at their centre. Note: Jesus allow himself to be touched by a 
woman who is ritually unclean (A paper will be coming later on Jesus and women – breaking 
barriers). Similarly he touches a dead girl of twelve years of age. If she is dead, then he renders 
himself ritually impure by touching a dead body; if she is only asleep, then he touches a young woman 
of marriageable age. 
 

Jesus Stills a Storm 
35 On that day, when evening had come, he said to them, “Let us go across to the other side.” 36 And 

leaving the crowd behind, they took him with them in the boat, just as he was. Other boats were with 

him. 37 A great windstorm arose, and the waves beat into the boat, so that the boat was already being 

swamped. 38 But he was in the stern, asleep on the cushion; and they woke him up and said to him, 
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“Teacher, do you not care that we are perishing?” 39 He woke up and rebuked the wind, and said to 

the sea, “Peace! Be still!” Then the wind ceased, and there was a dead calm. 40 He said to them, “Why 

are you afraid? Have you still no faith?” 41 And they were filled with great awe and said to one 

another, “Who then is this, that even the wind and the sea obey him?” 

 

Notice Jesus questioning them about their fear and lack of faith. The faith of the disciples still has a long way 
to go. They at least ask the right question: “Who then is this, that even the wind and the sea obey him?” 
 
[Brendan Byrne, A Costly Freedom, p 94 on this section. ‘In this way the scene intensifies on the lips of the 
disciples the key question at this stage of the gospel: “Who is this…?”. It has further symbolic resonance in 
that, as in all four gospels, the boat is a symbol of the church, while the sea - especially the sea out of control – 
represents the world dominated by forces that are hostile to the church and seek to destroy it. Yet to fulfil its 
mission and win people (“fish”) for the Kingdom, the church must go out upon the sea that is the world. There 
are times in the history of the church when its Lord seems to be absent  or asleep, times when faith in the 
divine presence and power is put to the test, times even when the forces of death do prevail and lead to 
martyrdom in the cause of faith and justice. The Lord who rescued the disciples from death at sea will not 
always preserve the faithful from death – just as the Father did not preserve the Son from death, but raised 
him from the dead when his “obedience unto death” had run its course (Phil 2:8-9). The story calls those who 
place themselves “in the boat” with Jesus to faith in the God who saves through and beyond death but not 
necessarily from it.’] 

 
Jesus Heals the Gerasene Demoniac  

Ch 5 They came to the other side of the sea, to the country of the Gerasenes. 2 And when he had 

stepped out of the boat, immediately a man out of the tombs with an unclean spirit met him. 3 He 

lived among the tombs; and no one could restrain him any more, even with a chain; 4 for he had often 

been restrained with shackles and chains, but the chains he wrenched apart, and the shackles he 

broke in pieces; and no one had the strength to subdue him. 5 Night and day among the tombs and 

on the mountains he was always howling and bruising himself with stones. 6 When he saw Jesus from 

a distance, he ran and bowed down before him; 7 and he shouted at the top of his voice, “What have 

you to do with me, Jesus, Son of the Most High God? I adjure you by God, do not torment me.” 8 For 

he had said to him, “Come out of the man, you unclean spirit!” 9 Then Jesus asked him, “What is your 

name?” He replied, “My name is Legion; for we are many.” 10 He begged him earnestly not to send 

them out of the country. 11 Now there on the hillside a great herd of swine was feeding; 12 and the 

unclean spirits begged him, “Send us into the swine; let us enter them.” 13 So he gave them 

permission. And the unclean spirits came out and entered the swine; and the herd, numbering about 

two thousand, rushed down the steep bank into the sea, and were drowned in the sea. 
14 The swineherds ran off and told it in the city and in the country. Then people came to see what it 

was that had happened. 15 They came to Jesus and saw the demoniac sitting there, clothed and in his 

right mind, the very man who had had the legion; and they were afraid. 16 Those who had seen what 

had happened to the demoniac and to the swine reported it. 17 Then they began to beg Jesus to leave 

their neighbourhood. 18 As he was getting into the boat, the man who had been possessed by 

demons begged him that he might be with him. 19 But Jesus refused, and said to him, “Go home to 

your friends, and tell them how much the Lord has done for you, and what mercy he has shown 

you.” 20 And he went away and began to proclaim in the Decapolis how much Jesus had done for him; 

and everyone was amazed. 
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This is a difficult miracle and has been described as “not only the most ‘stupendous’ but also the most 
scandalous” of the miracle stories “which presents the unsophisticated with preposterous material to feed his 
[or her] credulity and at the same time invites the scorn of the sceptic.”. A ‘legion’ of publications has emerged 
to explain the gallop of the demonised pigs. Readers of the gospel have found the request by the demons to 
enter into a large herd of pigs grazing nearby, and headlong stampede and drowning of the pigs when Jesus 
allows this to happen both bizarre and troublesome. How could Jesus be so indifferent to the destruction of so 
many animals – not to mention the loss of stock and livelihood for those who owned and pastured them?  
 
The location of the story is very important. Mark positions this elaborate narrative at the moment when Jesus 
first sets foot on pagan territory (country of the Gerasenes). The Good news is preached for the first time in 
pagan land. Structure and detail are very similar to the first public act of Jesus in Galilee, the exorcism in 
Capernaum (1:21-28) This story may be about showing the dire condition of the pagan world and the struggle 
involved in liberating it from evil.  
 
This story continues to show Jesus as the powerful one/the strong one (theme running through from the 
prologue).  
The missionary dimension of the story developed here is not found in any other healing or exorcism. Jesus 
often demands silence or concealment after a miracle. Nowhere else in the Gospel does Jesus actually 
commission persons to spread the news of what the Lord has done for them v.19. In hearing this command 
“from the Lord” Mark’s readers are to see in the activity of the healed demoniac a model for their own 
“mission to the Gentiles.  

 
This miracle also states that liberation from evil is liberation for mission. The person who is healed and 
liberated returns to his own people, but with a message about the mercy of God.  

 

 

A Girl Restored to Life and a Woman Healed 

Another example of the Markan sandwich. Both the main characters in this interwoven story, Jairus, the 
synagogue leader, and the unnamed lady suffering from a haemorrhage for twelve years, are shown as 
persons of great faith. Earlier (4:35-41) when Jesus calmed the stormy seas, he rebuked his disciples for having 
no faith (v.40 above) and in the concluding part of this section below on his return visit to his hometown, 
Nazareth he is “amazed at their unbelief” 6:6a). Both Jairus and the woman who touches Jesus’ garment are 
examples of the faith required if human lives are to be touched by the transforming power of God. 
 
21 When Jesus had crossed again in the boat to the other side, a great crowd gathered around him; 

and he was by the sea. 22 Then one of the leaders of the synagogue named Jairus came and, when he 

saw him, fell at his feet 23 and begged him repeatedly, “My little daughter is at the point of death. 

Come and lay your hands on her, so that she may be made well, and live.” 24 So he went with him. 

And a large crowd followed him and pressed in on him. 25 Now there was a woman who had been 

suffering from haemorrhages for twelve years. 26 She had endured much under many physicians, and 

had spent all that she had; and she was no better, but rather grew worse. 27 She had heard about 

Jesus, and came up behind him in the crowd and touched his cloak, 28 for she said, “If I but touch his 

clothes, I will be made well.” 29 Immediately her haemorrhage stopped; and she felt in her body that 

she was healed of her disease. 30 Immediately aware that power had gone forth from him, Jesus 

turned about in the crowd and said, “Who touched my clothes?” 31 And his disciples said to him, “You 

see the crowd pressing in on you; how can you say, ‘Who touched me?’” 32 He looked all around to 

see who had done it. 33 But the woman, knowing what had happened to her, came in fear and 
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trembling, fell down before him, and told him the whole truth. 34 He said to her, “Daughter, your faith 

has made you well; go in peace, and be healed of your disease.” 
35 While he was still speaking, some people came from the leader’s house to say, “Your daughter is 

dead. Why trouble the teacher any further?” 36 But overhearing what they said, Jesus said to the 

leader of the synagogue, “Do not fear, only believe.” 37 He allowed no one to follow him except Peter, 

James, and John, the brother of James. 38 When they came to the house of the leader of the 

synagogue, he saw a commotion, people weeping and wailing loudly. 39 When he had entered, he 

said to them, “Why do you make a commotion and weep? The child is not dead but sleeping.” 40 And 

they laughed at him. Then he put them all outside, and took the child’s father and mother and those 

who were with him, and went in where the child was. 41 He took her by the hand and said to her, 

“Talitha cum,” which means, “Little girl, get up!” 42 And immediately the girl got up and began to walk 

about (she was twelve years of age). At this they were overcome with amazement. 43 He strictly 

ordered them that no one should know this, and told them to give her something to eat. 

 

Jairus is part of the religious establishment who would not normally have approached Jesus in this way. He is 
also a parent so worried about his daughter who is ‘at the point of death’ and this leads him to cast his dignity 
aside and come to Jesus who has a reputation for healing. Jesus sets off with Jairus and a great crowd. So far it 
sounds like an ordinary miracle story. Out of the crowd comes this woman with a twelve year haemorrhage 
who had spent all she had on physicians but, sustained by a hope that “If I but touch his clothes, I will be made 
well” (v.28) she approaches Jesus.  She is alone, a woman of faith, great courage and showing initiative. She 
moves through the crowd to touch Jesus. When she touches him, she is “immediately” healed, only to hear 
Jesus ask, “Who touched me?” Perhaps fearing a rebuke, she comes “in fear and trembling” and tells the 
simple truth of what had happened. Jesus tells her that her faith has restored her: “Daughter, your faith has 
made you well. Go in peace.” Saved from her twelve year affliction she has regained her life – both personally 
and socially. 
 
As Jesus is still speaking messengers arrive with a heart wrenching message for Jairus: “Your daughter is dead. 
Why trouble the teacher any further?” Jesus hears them and ‘invites’ Jairus to go further with him on the 
journey of faith: “Do not fear, only believe.” (v.36). Jesus resumes his journey to the house of Jairus taking with 
him only Peter, James and John, the “inner circle” of his new family who will also be with him at his 
Transfiguration (9:2-9) and also in the garden of Gethsemane during his passion (14:32-42). Arriving at the 
house he finds a crowd gathered engaged in the rituals of death. These he expels saying “the child is not dead, 
but sleeping.” Then with the parents and his chosen three disciples he takes the child by the hand and in words 
Mark records in the original Aramaic (Talitha koum – literally ‘little lamb, arise) translated “little girl, get up”/ 
“young lady, I say to you arise.” The conquest of death is complete and the girl gets up and begins to walk 
about. 
 
There is then the interesting note that she was 12 years old, which provides the key to the linking of the two 
stories, since the woman in the crowd had suffered for 12 years. In the culture of that time 12 was thought to 
be the marriageable age. The “little girl,” then, has died before she could become a wife and mother. The 
woman had suffered an illness that prevented her from bearing children. Jesus not only rescues these women 
from death, but restores to them their life-giving capacity. Both can bring forth life from their bodies, one 
racked with disease, the other deprived of life itself. Bringing forth children was seen in Judaism as an 
imitation of the life-giving power of God and a fulfilment of the command to make the earth fruitful. 
 
In today’s Gospel account of the healing of the woman with the flow of blood and the raising of the daughter 
of both Jairus and the woman show their faith and trust in the power of Jesus.  But there is another feature 
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Mark 3:6 – 6:6a Jesus and his new family 

which must be accounted for; they are both about Jesus being touched by, and touching, women. Such an act 
was unacceptable for any Jewish male, and this was even more the case when that man was a religious leader.  
 
For Jesus to accept that he was touched by a woman with a flow of blood, a woman who was  
perpetually in a state of ritual uncleanliness, was outrageous.  Then Jesus moves on to respond to the request 
of Jairus. He enters the room and again commits a serious act of impurity. He touches a girl who is either dead, 
or alive and twelve years old (mentioned by Mark).  It is not permissible to touch either a dead body or a 
marriageable girl. Through the touch of Jesus and his affectionate word ‘Talitha’: ‘My dearest little one/ little 
lamb’, another woman rises into life. 
The Jesus who emerges from these stories is one who is compassionate in the face of human suffering and who 
makes the needs of these sufferers the norm for his action, to the disregard of social taboos and conventions. 
He talks to a woman in public and violates the stringent taboo against touching a corpse. 
 
The combined stories of the woman with the flow of blood and the daughter of Jairus could stir us all. The 
dignity of being a woman has been aggressively affirmed by Jesus as he touches and gives life to two women. 
Jesus will not allow the culture or customs of his time prevent the fullness of life for these women.  If this was 
Jesus way with women, why is it that the Christian tradition has so easily capitulated to the cultures and the 
customs which ‘keep women in their place’? 
….. A final comment that we should be conscious of. This story will be very painful for parents who have 
suffered the loss of a child. Jesus was there for Jairus, his wife and family….but where was Jesus, whom we 
prayed to and implored, when our daughter or son died….there is no easy answer. 

 

The Rejection of Jesus at Nazareth 

6 He left that place and came to his hometown, and his disciples followed him. 2 On the sabbath he 

began to teach in the synagogue, and many who heard him were astounded. They said, “Where did 

this man get all this? What is this wisdom that has been given to him? What deeds of power are 

being done by his hands! 3 Is not this the carpenter, the son of Mary and brother of James and Joses 

and Judas and Simon, and are not his sisters here with us?” And they took offense[ at him. 4 Then 

Jesus said to them, “Prophets are not without honour, except in their hometown, and among their 

own kin, and in their own house.” 5 And he could do no deed of power there, except that he laid his 

hands on a few sick people and cured them. 6 And he was amazed at their unbelief. 

 

6:1-6a. Jesus returns to his hometown (v. 1) The people from his hometown ask the right question. They want 
to know the source of his wisdom (see 4:1-34 – his parables) and his mighty power and miracles (see 4:35-
5:43). But they give the wrong answer. They limit his origin to his origin to his mother, and they know his 
brothers and sisters (vv. 3-5). The reader, who has read the prologue (1:1-13), is aware that Jesus’ wisdom and 
power reflect the reigning presence of God, but Jesus’ townsfolk cannot see beyond his blood family. Jesus is 
amazed at their lack of faith, and is rendered powerless among them. (6:5-6a) 

 


